INTRODUCTION
In its description of the eremitic life in the Latin Church contained in 603, §1 of the 1983 Code of Canon Law, 1 the legislator uses two terms in the phrase "vita eremitica seu anachoretica," which were rendered into Polish as "eremitic or anchoritic life." In order to analyse the Latin historical and legal origins of the phrase "hermit or anchorite," we will look at the semantics and phraseology of the Latin terms eremita and anachoreta. To this end, the article will employ the dogmatic-legal method. The core literature on anchoretism is rich, especially in French 2 and English. 3 Some results of research in REV. MARCIN BIDER, PhD, is an assistant professor at the Department of Law, Faculty of Economic and Legal Sciences, of the Siedlce University of Natural Sciences and Humanities; address: Żytnia 17/19, 08-110 Siedlce, Poland; e-mail: biderus@op.pl; https://orcid.org/ 0000-0001-9446-1753. 1 Codex Iuris Canonici auctoritate Ioannis Pauli PP. II promulgatus, January 25, 1983 , AAS 75 (1983 , pars II, 1-317; Polish translation in Kodeks Prawa Kanonicznego, approved by the Polish Episcopal Conference (Poznań: Pallottinum, 1984) ; for the English translation of this article the CLSA text of the Code has been used as posted on the Vatican website [henceforth quoted as CIC/83].
2 An extensive list of references for this subject can be found in: P. PILSZAK, L'actualité de la Ané, 1953), vol. 5, coll. 412-29; C. LIATINE, "Érémitisme," in Dictionnaire de Spiritu- the voluntary abandonment of the world by choosing to live in complete isolation. The term anachoresis, meaning an original departure, already known in classical Greek, occurs in the Septuagint (see Numbers 16:24, 2 Maccabees 5:27, 2 Maccabees 10:13) 9 and the Greek New Testament (see Matthew 12:15, Matthew 14:13, and Matthew 15:21) , 10 acquiring a metaphorical meaning. 11 The term ἀναχωρητἡς, borrowed by Latin ecclesiastical writers, 12 became a permanent feature of the "monasticon" thanks to Benedict of Nursia ( † 547). 13 this step during the harvest season to force powerful landowners to improve the living conditions of their families. The desert was also refuge for offenders persecuted by the authorities, insolvent debtors, and people who might be called "restless spirits." The escapees often sought refuge in caves or burial chambers. The Greek term anachoresis was used to refer to this type of escape to the desert, which from the fourth century became an exclusively Christian term (E. WIPSZYCKA, Introduction for ATHANASIUS, Żywot świętego Antoniego. Św. Antoni Pustelnik. Pisma (Warszawa: Instytut Wydawniczy PAX, 1987), 14; H. DYBSKI, "Początki anachretyzmu w Egipcie w świetle nauczania Ojców Kościoła IV i V wieku," Studia Teologiczne 27 (2009), 205-9. Anchorites referred to the commandment given by Jesus Christ in Matthew 19:21 ("If you want to be perfect, go, sell everything you have, and give it to the poor, and you will have treasure in heaven. Then come and follow me"). 9 Vocatio, 1994), 52, 67, 73. 11 Jesus retired symbolically towards Tyre and Sidon, i.e. pagan communities. His anachoresis from among the Jews is mentioned three times by Matthew. In this way, the Evangelist emphasizes the growing distance between the Teacher of Nazareth and the officials of Israel. The first anachoresis was performed by Jesus after his confrontation with the Pharisees, who definitely rejected him as the Messiah; what is more, they resolved to kill him when he first suggested to them that he was greater than the Temple, that he was the Lord of the Sabbath (see Matthew 12:1-13). In reply, Jesus Christ "withdrew from there" (Matthew 12:15) . Then the martyrdom of John the Baptist led Jesus Christ to leave Galilee "for a desert place." In the death of John the Baptist, Jesus Christ saw the anticipation of his own passion. The departure of Jesus Christ is mentioned for the third time in the passage at hand as a result of a discussion between the Pharisees and Scribes who accused his disciples of flaunting the traditions of the Elders. In the vicinity of Magadan, there was a definitive confrontation of Jesus and the Jews who, while demanding a sign from heaven that would legitimize the Messiah's teachings, disregarded the miracle of bread multiplication and the numerous healings (see Matthew 16:1-4). This time Jesus is definitely "leaving them" (see Matthew 16:4(b) to their own obduracy. Likewise, he ordered his disciples to do the same: "Leave them alone!" ( For some make it their whole purpose to aim at the secrecy of an anchorite and purity of heart, as we know that in the past Elijah and Elisha, and in our own day the blessed Antony and others who followed with the same object, were joined most closely to God by the contrasted hermitism 20 with cenobitism. 21 The term eremita appears also in the writings of Saint Jerome ( † 419). 22 In the Middle Ages, eremita made its way to Romance languages, becoming a synonym for a hermit or a monk. In Medieval Latin, which was used in the lands of the Polish Crown, the following were used interchangeably: eremita, heremita or hermitha-as synonyms for a hermit ("anachoreta in eremo habitans") or a member of an eremitic order ("monachus, qui vitam solitariam in eremo agit"), 23 or later in the sixteenth century a member of the order dedicated to St Paul the First Hermit silence and solitude" (JOHN CASSIAN, Rozmowy z ojcami, vol. 2, Rozmowy XI-XVII, ed. S. Hiżycki (Tyniec: Wydawnictwo Benedyktynów, 2015) , 217. 20 The [Polish] term "erem" [Eng. hermitage] has the same origin, first used by Rufinus of Aquileia ( † ca. 411/12) to designate a monk's residence. In the same sense, as it seems, it was used in the first half of the fifth century in a description of holy places in Palestine (Itinerarium Egeriae 16, 5 in Itineraria et alia geographica. Itineraria Hierosolymitana. Itineraria Romana. Geographica. Corpus Christianorum Series Latina, ed. P. Geyer et al. (Brepols: Turnhout, 1965), 57-58) . Therefore, in the monastic literature of the Latin West, hermits were monks who sought absolute solitude, who would not get involved in community life, just like later, in the Middle Ages and modernity (e.g. Hermits of Saint-Sever and Hermits of Porta Angelica in Rome) (M. DANILUK, Encyklopedia instytutów życia konsekrowanego i stowarzyszeń życia apostolskieg (Lublin: Redakcja Wydawnictw KUL, 2000), s.v. "Anachoreci" and "Eremici"). 21 Cenobites are individuals who keep, with other faithful living outside the monastery, the full unity of heart and spirit, following the example of the original Jerusalem community; they are internally integral people who are not torn between the world and God, achieving internal unity through unification with Him (M. DANILUK, "Mnich," in Encyklopedia Katolicka, ed. E. Ziemann (Lublin: Towarzystwo Naukowe KUL, 2008), vol. 12, coll. 1447; see M.G. Bianco, "Cenobio, cenobita, " in Nuovo dizionario patristico, vol. 1, .
22 "There are in Egypt three kinds of monks. First, there are the cenobites, called in their Gentile language Sauses, or, as we should say, men living in a community. Secondly, there are the anchorites, who live in the desert, each man by himself, and are so called because they have withdrawn from human society. Thirdly, there is the class called Remoboth, a very inferior and little regarded type, peculiar to my own province, or, at least, originating there [Jerome probably meant Pannonia]. These live together in twos and threes, but seldom in larger numbers, and are bound by no rule; but do exactly as they choose. A portion of their earnings they contribute to a common fund, out of which food is provided for all. In most cases they reside in cities and strongholds; and, as though it were their workmanship which is holy, and not their life, all that they sell is extremely dear. They often quarrel because they are unwilling, while supplying their own food, to be subordinate to others. It is true that they compete with each other in fasting; they make what should be a private concern an occasion for a triumph. In everything they study effect: their sleeves are loose, their boots bulge, their garb is of the coarsest. They are always sighing, or visiting virgins, or sneering at the clergy; yet when a holiday comes, they make themselves sick -they eat so much" (SAINT JEROME, Letter 22:34; Polish translation in Listy. Tom 1 ("Ordo Fratrum s. Pauli Primi Eremitae"). 24 According to Gaetano Moroni, a hermit is a pious man who stays in an isolated place in order to devote himself completely to God, with particular attention to oral prayer and contemplation of God's things. An anchorite should be distinguished from a hermit, who, according to Moroni, while being distanced from contact with the outside world, feeds on the collected plants, following in this way the example of St John the Baptist. The word "ascetic" became synonymous with the term "hermit." 25 2. CODEX IURIS CANONICI Over time, when religious institutes became almost exclusively the only form of life based on evangelical counsels, eremitism, as its individual form in the eighteenth century, fell into oblivion. 26 The 1917 Code of Canon Law 27 did not regulate the legal status of hermits because it seemed that the institution of the anchorite had become a thing of the past. Since in accordance with canon 487 CIC/17 the religious state is defined as "stabilis in communi vivendi" 28 the anchorite's life as such was excluded from the category of religious life forms. Matthaeus Conte a Coronata, among others, considered such elements as "stabilis modus vivendi" and "in communi" as constitutive elements of the religious state. 29 Franciszek Bączkowicz also believed that the eremitic life was not part of the religious state, even if hermits took vows to follow it. 30 Hermits, on account of the obligation to lead a religious life "stabilis modus vivendi" and "in communi" (c. 487 CIC/17), even if they took their vows, they were deprived of the status of members of religious institutes. Individual and independent hermits were not granted any legal status. At the same time, the legislator did not ban eremitic life. The communities of hermits lived according to the norms of diocesan law, obliging their members to take simple vows. However, as the World War II ended, in the time of intensified theological deliberations connected with the Second Vatican Council, the anchoretic lifestyle started to reappear in Europe. The dicasteries of the Holy See, faced with the ongoing phenomena, devoted much attention to anchoretism, resolving different cases on an individual basis. In practice, if any member of religious institutes wanted to take up eremitic life, he had to ask for exclaustration or an indult of secularisation (see c. 637-645 CIC/17), passing under the authority of the ordinary of the place. Sometimes an indult of departure was published in a special form ad nutum Sanctae Sedis, which consisted in that the professed who were granted this type of indult for an indefinite period of time remained outside the religious community until the Holy See decided otherwise. Individual cases were full of paradoxes because the professed who wanted to take up a life of stricter solitude than anchorites were obliged-at least temporarily-to leave the religious state, which they had once chosen of their free will and still wanted to live the evangelical counsels. Critics of the legal system in force at that time raised the objection that nobody demanded that the professed religious who were raised to the 31 dignity of bishops leave the religious community. It was also argued that the professed members who had been granted permission to work outside the religious community were not obliged to give up all ties they had with the community. 35 In the theological literature, the hermit's life also became the subject of numerous studies around 1952. It was then that the first publications appeared in the French magazine "La Vie Spirituelle" 36 showing renewed interest in this kind of vocation in the Catholic Church. 37 Vatican II addressed issues related to hermitic life in the context of the religious life. 38
REDACTION OF CANON 603 OF THE CODE OF CANON LAW
Preliminary work on the wording of the future canon 603 CIC/83 commenced as early as in 1966 and continued until 1977. 39 Already during the 1966 session, the Commission decided that terms such as "hermit" and "anchorite" would be treated as synonyms in further redaction work. 40 In the 1966 schema, the canon in question, redacted as canon 31, was given the 35 (1952) following wording: "monachus qui a mundo secendens vitam anachoreticam ducit ut in solitudine, quiete et silentio soli Deo vacare possit, alacri poenitentia atque assidua lectione et prece perfectam caritatem quaerens, non omissa sollicitudine pro tota Ecclesia, in iure nomine eremitae gaudet." 41 Then, its wording, presented at the meeting of November 24, 1966 as canon 31, was as follows: "Nomine anachoretae seu eremitae venit monachus qui mundo omnino segregatus, vitam solitariam in quiete et silentio, assiuda prece, lectione at alacri poenitentia laudis sacrificium offert et arcana foecunditate apostolica Ecclesiam dilatat." 42 However, in the final redaction, canon 31 took the form: "Nomine eremitae seu anachoretae venit religiosus qui vitam complete solitariam in quiete et silentio, assiduaque prece, lectione, labore at alacri poenitentia in laudis sacrificium offert et arcana foecunditate apostolica Ecclesiam ditat." 43 The discussions of the November 1971 session-due to requests from various parts of the world-led to the introduction of Title V, "De vita eremitica"-also for editorial reasons -instead of Section V entitled "De institutis exemptis" to emphasize the significance of eremitic life. 44 However, at the 1972 session, this title was deleted, proposing to retain canon 31, 45 which in the schema "De Institutis Perfectionis" of 1977, already as canon 92, was given the following wording: " §1. Praeter haec vitae consecratae Instituta Ecclesia agnoscit vitam eremiticam seu anachoreticam, qua christifideles arctiore a mundo secessu, solitudinis silentio, assidua prece et paenitentia, suam in laudem Dei mundi salutem vitam consecrant. §2. Eremita uti religiosus iure recognoscitur si tria 41 "The monk, who, while separating himself from the world, leads an anchoretic life, so that he may, in solitude, peace and quiet, give himself only to God, through zealous penance (solitude) and constant reading and prayer, seeking perfect love, not omitting to show the concern for the whole Church, legitimately enjoys the name of a hermit" (retranslated from the Polish version found in ŚMIAROWSKI, Pustelniczy kan. 603, 24-25). 42 , 1977) , p. 28, c. 92: " §1. In addition to institutes of consecrated life, the Church recognizes the eremitic or anchoritic life by which the Christian faithful devote their life to the praise of God and the salvation of the world through a stricter withdrawal from the world, the silence of solitude, and assiduous prayer and penance. §2. A hermit is recognized by law as one dedicated to God in consecrated life if he or she publicly professes in the hands of the diocesan bishop the three evangelical counsels, confirmed by vow or other sacred bond, and observes a proper program of living under his direction." ŚMIAROWSKI, Pustelniczy kan. 603, 26). 47 Communicationes 11, no. 2 (1979) : 328-31. 49 Ibid., 328. " §1. In addition to (those) institutes of consecrated life, the Church recognizes the eremitic or anchoritic life (recognizes hermits, that is, anchorites) by which the Christian faithful pledge to surrender (devote, offer) their life to the praise of God and the salvation of the world through a stricter withdrawal from the world, the silence of solitude, and fervent prayer and penance. §2. A hermit is recognized by the law of the Church as one dedicated to God in consecrated life if he publicly professes in the hands of the diocesan bishop (or the proper superior) the three evangelical counsels, confirmed by vow or other sacred bond, and observes a proper course of life under his direction (one or the other)" (retranslated from the Polish version found in ŚMIAROWSKI, Pustelniczy kan. 603, 27). 50 PONTIFICAL COMMISSION FOR THE REVISION OF THE CODE OF CANON LAW, Relatio, Complectens Synthesim animadversionum ab Em.mis atque Exc.mis Patribus Commissions ad Novissimum Schema Codicis Iuris Canonici Exhibitarum, cum responsionibus a secretaria et § §1-2 was given the following wording: " §1. Praeter vitae consecratae Instituta, Ecclesia agnoscit vitam eremiticam seu anachoreticam, qua christifideles, arctiore a mundo secessu, solitudinis silentio, assidua prece et paenitentia, suam in laudem Dei et mundi salutem vitam devovent; §2. Eremita uti in vita consecrata Deo deditus in iure recognoscitur si tria evangelica consilia, voto vel alio sacro ligamine firmata, publice profiteatur in manu Episcopi dioecesiani et propriam vivendi rationem sub ductu eiusdem servet." 51 In the proposed canon 530, §2 in the 1980 schema, "in iure recognoscitur" was substituted for by "in iure agnoscitur." 52 Ultimately, canon 530, § §1-2 of the 1982 schema, now as canon 604, § §1-2, was given the following shape: " §1. Praeter vitae consecratae instytuta, Ecclesia agnoscit vitam eremiticam seu anachoreticam, qua christifideles, arctiore a mundo secessu, solitudinis silentio, assidua prece et paenitentia, suam in laudem Dei et mundi salutem vitam devovent. §2. Eremita, uti Deo deditus in vita consecrata, iure agnoscitur si tria evangelica, voto vel alio sacro ligamine firmata, publice profiteatur in manu Episcopi dioecesani et propriam vivendi rationem sub ductu eiusdem servet." 53 consultoribus datis (Patribus Commissionis stricte reservata) (Vatican City: Typis Polyglottis Vaticanis, 1981), 141-42. 51 Idem, Schema Codicis luris Canonici iuxta animadversiones S.R.E. Cardinalium, Episcoporum Conferentiarum, Dicasteriorum Curiae Romanae, Universitatum Facultatumque ecclesiasticarum necnon Superiorum Institutorum vitae consecratae recognitum (Patribus Commissionis reservatum). Vatican City: Libreria Editrice Vaticana, 128): " §1. In addition to institutes of consecrated life, the Church recognizes eremitic or anchoritic life in which the Christian faithful sacrifice their life to the praise of God and the salvation of the world through a stricter withdrawal from the world, the silence of solitude, and fervent prayer and penance. §2. A hermit is recognized by law as one dedicated to God in consecrated life if he or she publicly professes in the hands of the diocesan bishop the three evangelical counsels, confirmed by vow or other sacred bond, and observes a proper program of living under his direction" [retranslated from the Polish version found in ŚMIAROWSKI, Pustelniczy kan. 603, [27] [28] 53 " §1. In addition to institutes of consecrated life, the Church recognizes the eremitic or anchoritic life by which the Christian faithful devote their life to the praise of God and the salvation of the world through a stricter withdrawal from the world, the silence of solitude, and assiduous prayer and penance. §2. A hermit is recognized by law as one dedicated to God in consecrated life if he or she publicly professes in the hands of the diocesan bishop the three evangelical counsels, confirmed by vow or other sacred bond, and observes a proper program of living under his direction" [as it appears on the Vatican website (the CLSA version) -Translator's note].
THE CODE OF CANON LAW
Ultimately, the tenor of canon 603 CIC/83 54 is included in Part III, Section I, Title I "Normae communes [...] ." This section contains fundamental and doctrinal norms that are relevant to all types of consecrated life. 55 B.W. Zubert, in his commentary on canon 603 CIC/83, includes eremitic life as one of the new forms of consecrated life. In his opinion, the eremitic life is a lifestyle "in which the faithful sacrifice their life for the glory of God and the salvation of the world through a stricter withdrawal from the world, the silence of solitude, fervent prayer and penance." The theological and canonical elements that determine the distinctiveness of this form of the consecrated life are enumerated in canon 603, §1 CIC/83. The norm of the canon in focus does not define what "withdrawing from the world" actually means, but it seems that in the current socio-cultural conditions it does not necessarily have to be a removal from the world in the form known in previous centuries. It seems that nowadays it can take a different form, but it must be a real departure into solitude. 56 Moving away from the world should be accompanied by silence in seclusion, the practice of fervent prayer and penance, so that the hermit can give his life for the glory of God and the salvation of the world. 57 The legislator of the Latin Church does not provide for any community forms for this kind of consecrated life. 58 Although at this point we should mention the phenomenon of anchorites, who indeed live alone but sometimes may settle next to an experienced hermit to become his disciples. Usually there are several of them, but definitely less often a dozen or so. The bonds between anchorites are quite loose and are subject to change depending on the current situation. Such monastic clusters, as a kind 54 See T. "Com. ad can. 603, " in April 28, 1971 , AAS 63 (1971 of personal structure of a hermit colony, are usually referred to in the literature as semi-anchoretic centres 59 or called lavra in the tradition of the Eastern Church. 60 According to canon 603, §2 CIC/83, a hermit is a person dedicated to God, who "[...] publicly professes in the hands of the diocesan bishop the three evangelical counsels, confirmed by vow or other sacred bond, and observes a proper program of living under his direction."
The profession of the evangelical counsels in the hands of the diocesan bishop 61 and maintenance of formal dependence on him are theologicalcanonical elements the maintenance of which determines whether or not a faithful person can be regarded as a hermit per se. 62 The hermit's obligations concern the evangelical counsels as in the case of members of institutes of consecrated life (see canon 674 CIC/83). In every case, the diocesan bishop is his superior, which should be defined in a statute issued by the diocesan bishop. 63 Eremitism has a diocesan character as it is subjected to a diocesan bishop. The term "hermit" is not to be understood as those professed who, according to the norms of law, without losing contact with their own institute, remain obedient to their proper superiors and lead a life of seclusion ad tempus. 64 The above-mentioned constitutive elements determine the distinctness of this form of consecrated life in the Church. The ecclesiastical legislator speaks in a very general way of "moving away from the world." The eremitic life is governed by the Congregation for the Consecrated Life and the Societies of Apostolic Life. 65 The promulgation of canon 603, § §1-2 CIC/83 put an end to the difficulties faced by those professed who wished to take up eremitic life. 567-68, no. 9, no. 1500. 68 The Byzantine discipline of anchorites is still observed, for example, on Mount Athos in Greece. Pope Pius XII described the hermit as "religiosus qui, ad normam statutorum vitam anachoreticam ducit, firma dependentia a suae Religionis Superioribus" (PIUS PP. XII, Apostolic letter motu proprio Postquam Apostolicis Litteris, February 9, 1952 , AAS 44 (1952 . The legislator in the Code of Canons of the Eastern Churches divides anchorites into: hermits in the strict sense, members subject to the monastery sui iuris, who, by detaching from the world, are totally committed to contemplating the divine matters (cc. 481-485 CCEO) and other ascetics emulating the eremitic life (c. 570 CCEO; T. RINCÓN-PÉREZ, "Instytuty życia konsekrowanego i stowarzyszenia życia apostolskiego," in Kodeks Prawa Kanonicznego. Komentarz. Powszechne i partykularne ustawodawstwo Kościoła katolickiego. Podstawowe akty polskiego prawa wyznaniowego, ed. P. Majer, Polish edition based on Spanish edition (Kraków: Wolters Kruwer, 2011), 498. 69 Eastern monasticism is characterized by unity, but it does not know, as is the case with Latin eremitism, the formation of various forms of apostolic life. The forms of monastic life, from cenobitism as understood by Pachomius ( † 346) or Basil of Caesarea ( † 379) to the most rigorous eremitism, as practiced by Antony the Great ( † 356) or Macarius of Egypt ( † 390), correspond to stages of a spiritual journey rather than to various choices of the state of life. Moreover, the eastern tradition, not viewing monasticism as a distinct state proper to one category of Christians only, considers it as a point of reference for all baptized persons because of its emblematic importance as a synthesis of Christianity. The spiritual life in the Eastern Church is characterized by a great wealth of forms, among which monasticism is considered to be the most perfect. In contrast to the religious life in the West, eastern monasticism does not have many religious rules as in the case of the Latin West. This is due to the very concept of monastic life, whose sole purpose is to unite with God in a total renunciation of secular life. God, by calling Man to give himself utterly to Him, as in the case of monastic life, gives Man the possibility of attaining the highest degree of what human sensitivity, the great spiritual culture and depth of the heart are able to express. In the eastern perspective, monasticism appears to us as a place of prophetic encounter between Man and God (A. MIRONOVICH, "Specyfika życia monastycznego w Europie Wschodniej," The Eastern European Review 1 (2010): 225). secrated life. In this way, the eremitic life was accorded a canonical status in the system of law of the Latin Church. With the consent of diocesan bishops, hermits may form eremitic communities, which, however, do not turn into religious institutes, nor do they constitute forms of community life. The legislator placed the norms of eremitic life in the "normae communes" because the faithful pursuing this type of consecrated life cannot be members of religious or secular institutes. The subject of the article is the formation of the concept of a hermit or an anchorite in the light of the codification of the Latin Church law after Vatican II. In canon 603 CIC/83, the legislator uses two terms of a hermit and anchorite, which when used interchangeably have a rich semantics as presented by the author, going back to Christian antiquity. CIC/17 did not normalize the canonical status of eremitic life in the Latin Church. It was not until the period of codification after Vatican II that a canonical norm governing eremitic life was formed. As a result of codification work, eremitic life was recognized by canon 603 CIC/83 as one of the forms of individual consecrated life. In modern times, both in the Byzantine and Latin traditions, eremitic life is flourishing attracting both men and women. Key words: anachoresis; hesychast; cenobitism; eremitism.
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